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metaphorical validity. When the quest ceases to be sym-
bolic, and becomes the sole reality for the soul, we reach
a level of experience where the distinction of subject and
object is lost. It is no longer tied down to the commonsense
conception of the human soul as dependent and limited.
At such levels the difference between the lover and the
beloved disappears. In Vaishnava poetry, the distinction
persists. This shows that the philosophy of illusion has
not been completely overcome. On the other hand, the
emphasis is on love as Leela or pure activity. This shows
that the fatalistic conception of reality has been shaken
to its very foundations.

This fusion seems to be the result of synthesis between
the Hindu and the Muslim outlook on life. Most mani-
festations of the Indian spirit in the pre-Muslim period
are tinged with a note of mayabad. Such a conception
allows little scope for the development of individuality.
The consciousness of difference between individuals is
faint. The philosophy of may a helps to explain why men
suffered the inequalities and indignities of life so patiently.
Belief in rebirth is also a direct consequence of this attitude
of mind. The theory of rebirth denies progress on the one
hand and on the other, through its emphasis on the unity
and equality of all life, pares away empirical inequalities.
A conception which seeks to give the same value to insects
and birds and beasts and men cannot consistently, with
its assumptions, emphasise either progress or human super-
iority, Islam on the other hand insisted upon the superiority
of man and declared him to be the lord of creation. He is
subject only to the governance of God. This is echoed
in the words of the Vaishnava poet who proclaims that man
is the highest truth and there is nothing higher than this
realisation.

We have seen the role which story-tellers and wandering
minstrels played in the diffusion of culture in ancient India.
They explain the pervasiveness of philosophy on different